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Liturgical Theology in the
Ukrainian Greek Catholic
Church: An Attempt

at Restoration

The liturgy of the Church, its prayer, is always an attempt to defragment
time, to introduce eternity into the time. Gathered for prayer, the Church
not only mentions the past, the time when the Lord actively acted in the
lives of specific people, nations and the Church itself; it tries to actualize
these events for those, who are gathered here and now for a living expe-
rience of the presence of Jesus Christ, who assured this presence, where
faithful are gathered in His name. From this point of view, each liturgical
meeting is an attempt to return to the sources, or rather to the Source, which,
according to the words of the Gospel, flows up in the hearts of those who
have accepted the Word of God.

The prayer of the Church, which consists of a great variety of experiences
of meeting with God and carries in itself the confession of His greatness,
goodness and love, must, first of all, be subjected to a critical review in
the context of returning to its origins — if we want properly to perceive it,
interpret it and make it our own experience here and now.

For the Ukrainian Greek Catholic Church (UGCC), which began its in-
stitutional existence from the moment of the union in Brest in 1596, it was
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very important to preserve its liturgical tradition, and unity with its origins."
Since this church geographically, but also culturally and politically, was
on the edge of two worlds — the East and the West — in its ideas of reform
and their analysis, it is necessary not to underestimate the issues involved
in their own identity itself. In order to better understand the underlying
foundations of the liturgical movements that arose in the Church, we must
briefly outline several historical aspects.

1. The Beginnings

The search for its own cultural roots encouraged UGCC to look for the
sources of its tradition, which, in turn, led to the establishment of Greek-
-Slavic schools.? As a pastor in Brest, Ipatij Potiy, one of the supporters and
promoters of the union with Rome, founded a school for the study of the-
ology.? In 1628, similar schools were founded in Novgorodok and in other
cities,* and their function indicates some attempts to distance the Ukrainian
Church from the prevailing Latin theology and terminology of the time.>
It should be emphasized here that at that period the study of theology
by priests in general was reduced to the ability to read liturgical books, and
therefore, it can be said, was in its essence liturgical.® In addition, it must
be taken into account that the diversity of theologically polemical issues at
that time can for the most part be reduced to discussions about ritual affairs.
In this period, it is very difficult to speak of a certain liturgical theology,
yet it is important to examin a work, which in some ways outlines a vision

1 Cf.I1.Tazaasa, dimypeiure numarns i possumork 6020cAyxity nanepedodni Bepecmeiicokoi
yuii ax 0o kinys XVII cmoximms. bepecmeiicoka ynis ma énympiwine xumms Lepxeu ¢ XVII
cmoaimmi, /1bBiB 1997, p. 2.

2 Cf.B.Tyassx, Icmopis sidokpemaenns: Kuiscoka mumponoais, Liapzopodcoicuii napmiapxam
i 2ertesa bepecmericvioi ynii, “Kosuer” 1 (1993), p. 11ff.

3 Cf. C. Cenux, Aamunisayis 6 Yipaitcokii kamoautvkii Llepxei, AbBiB 1990, p. 24.

4 S.Senyk, The Education of the Secular Clergy in the Ruthenian Church before the Nineteenth
Century, “Orientalia Christiana Periodica” 53 (1987), p. 401ff.

5 S.Senyk, The Education..., p. 395ff.

6 S.Senyk, The Education..., p. 387ff.
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of liturgical theology for those times. It is the book of the Basilian monk
Lev Kyshka Various Questions on Sacraments (1697),” which, after Zamoisky
Synod (1720), became almost the official textbook for the Uniate priests,
despite the disapproval of the Roman authorities. Sophia Senyk notes that
certain practices proposed by this textbook contradicted the established
norms of the Latin Church and the author needed to defend his theological
position, which he did in a rather sharp tone.®

The resolutions of the already mentioned Zamoisky Synod? had caused
dissatisfaction not only among the Orthodox, for whom the Latinizing
intervention in the liturgical texts was a sign of the creation of a “hybrid”
rite, but also among the Catholic Ruthenians, for whom these reforms
did not correspond to the spirit of Eastern tradition. Such a confrontation
within the Uniate Church created a liturgical movement in the middle
of the 19™ century. The Seminary for the Greek Catholics, the so-called
Barbareum, founded in 1774 in Vienna played an important role in this
liturgical movement. The study of theology, without much Latin influence,
contributed to the development among the graduates of this institution
and their successors in the “pure rite” liturgical movement, its main idea
which was the aim of a return to a pure Byzantine rite.

The pure Byzantine rite, as the supporters of this movement saw it,
was the modern (synodal) rite of the Russian Orthodox Church. It would
be very interesting to investigate the possible impact on this process from
the Moscow (1678) and Kyiv (1701) Theological Academies, whose main
accent in the so-called “Synodal period” was an in-depth source study of
the liturgical heritage itself.

7 Cf.S. Senyk, The Education..., p. 410ff.

8 Cf. S. Senyk, The Education..., p. 411.

9 About this synod: 0. ®eaopis, 3amoiicokuit Cunod 1720 p., “Bohoslovia” 43 (1972);
L. Onnmryk, 3amoticokuii Cunod 1720 p.: icmoputHo-0pudUUHUL AHAALS pillleHb ma nocmaHos,
IBano-®pankiscpk 2007; M. Kpokom, amoiicoicuti Cutod — onosrerns uu mynuk?, “Ilarpiap-
xaT” 5 (2009), p. 26f; C. Myapuwit, Iposinyitnui Cunod y 3amocmi 1720 p. b. ITocmarosu, Iep.
I. Kososuk, Buga. I. ITeaexaTtnii, Isano-®paHKiBcbK 2006, p. 132—299; IepIile AaTUHChKe BUAaHHS
Aus, Synodus provincialis ruthenorum habita in civitate Zamosciae anno MDCCXX, Romae 1724;
Ha pyCbKiit MOBi, Jodamoi do uurtocmeii i piuero Pyciozo ITposuniisiaviiozo Cobopa ¢ Faruuuni

om0ysuiozo cs 60 Av6osi 6 p. 1891, /AbBiB 1897.
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2. “Liturgical movement” in the UGCC in the 19" Century*

The new status of the UGCC in the Habsburg Empire encouraged the
study of its own liturgical tradition. In 1862 the Austrian authorities in
Galicia noticed a certain “liturgical movement.”** The theoretical interest
in their own liturgical heritage often expanded into some practical imple-
mentation in pastoral life: the restoration of the iconostases, the removal
of the side altars, the introduction of a musical liturgical heritage as a co-
unterbalance to the so-called “Polish” pieties, long beards, and the Greek
klobucks began to appear again in the Greek-catholic churches in Galicia.
In addition to practical liturgical implementations, one can also observe
great theoretical interest in liturgical issues.

In particular, in a number of church magazines, such as “Russky Sion”,
“Halytskyj Sion”, “Bohoslovskyj almanakh”, “Dushpastyr”, “Prapor”, “Bo-
hoslovskyj visnyk”, “Katholytskyj vskhid”, “Nyva”, “Tserkovnyj vostok”,
“Bohoslovija”, “Zapysky OSBM”, from the 1850s to the beginning of the
Second World War, there were published more than 300 separate and serial
articles, and reviews on liturgical topics that covered both the history of the
liturgy and its theological and pastoral dimensions. This is more than the
articles published on church history during this period. Among the main
contributors to liturgical articles, we can note Dr. Josyf Milnitsky, Ignatij
Halka, Izydor Dolnytsky, Aleksij Toronsky™, and later Titus Myshkovsky,
Havryjil Kostelnik and others.

It should be especially noted that the study of these authors and their
works is still in need of detailed research, since during the years of the
communist regime their works, if not destroyed, became bibliographic
rarities.” It is a very interesting fact that many of these authors in their
investigations were not limited to research and presentation of their own

10 More about this: J.-P. Himka, Religion and Nationality in Western Ukraine. The Greek Catholic
Church and the Ruthenian National Movement in Galicia, 1867-1900, Montreal-Ithaca 1999.

11 Cf. P. Galadza, The Theology and Liturgical Work of Andrei Sheptytsky (1865-1944), Rome
2004, P. 248.

12 A. Topouceknit, Aumypeixa, AbBis 1894 (2-€ BUAAHHST).

13 [loyuenie 0 00psdax xpucmianckux nepeie 6 knusi HAPOAOBILIAHIA, uau CA0BO k HA-

POAY Kamoaiueckomy s060moii, no baazocroseriro euie €20 ITpeocssuercmea C. I1. Kup Cuavsecmpa
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traditions. From their publications one can see that like their Western and
Russian colleagues, they made an attempt to learn from the ancient liturgical
treasury of other rites+ or to study some of their own forgotten liturgical
traditions such as Liturgy of St. James.™

The liturgical work of the theologians, on one hand, the practical con-
sequences of the liturgical movement in Galicia and the reaction of official
church and secular authorities, on the other hand, caused the convocation
of a church synod in Lviv in 1891’ and series of the synods in the years
of 1927-1933.7

In 1929, an inter-diocesan liturgical commission was convened to re-
view the liturgical books of the UGCC. Its members included specialists
in liturgy, who were available to Metropolitan Andrey Sheptytskyy at
that time: Ivan Buchko, Theodosij Halushchynskyy, Platon Martynyak,
Tyt Myshkovskyy, Domet Sadovskyy, Ivan Lutsyk, Havryjil Kostelnyk,
Clement Sheptytskyy and Stepan Reshetylo. Each of these specialists had
to do some scholarly work on one of the liturgical books, submit a lecture
and suggest corrections.’” In most cases, they concerned themselves with

Ayobinieykazo Pyonuyiazo, Iouais 1779; A. Ayxuosuy, Aumypzuveckuii kamexusuc, /1bsis 1855;
M. Iloneas, Aumypzixa, /Absis 1863; €. Penumk, Aumypzixa, byaanerr 1878.

14 loc. Miapanuxkin, O cmapux zpeveckux i éocmounux Aimypziax, pocnpasa icmopuino-
-Aimypeiuna, “Pycxint Cion” 1 (1871) 4. 1. — p. 13—14; 2. — p. 55-56; 3. — P. 97—100; 4. — p. 131-133;
5.—p. 170-172; 6. — p. 198-200; 7. — P. 233—236; 10. — P. 332—334; 13. — P. 427—430; 14. — p. 461—463;
15. — p. 496—500; 17. — P. 557-559; 18. — p. 588-590; 20. — p. 652-657; 21. — p. 683-687; 22. —
p- 715-719; 2 (1872) 1. - p. 23-25; 2. = P. 49-53; 3. - p. 80-83; 5. — p. 157-150; 6. — p. 191-192;
8. —p. 239—242; 9. — p. 277-280; 10. — P. 309-312; 12. — p. 366—371; 14. — P. 441—445; 16. — p. 499—
503; 17. — P. 520-525; 18. — p. 553-560; 19. — P. 598—605; 20. — p. 633-637; 21. — p. 654-658; 22. —
p- 689-694; 23. — p. 721-726; 24. — p. 751-754; 3 (1873) 1. — p. 10-19.

15 Aimypeia ce. An. fxosa, “Husa” 33 (1938) 4. 3, p. 119.

16 More about this synod: ].-P. Himka, Religion and Nationality..., p. 101-121; Budans no-
cmanos curody ous.Hurnocmu i Piwens pyciozo nposutiyisrviozo Cobopa 6 I'aruuuii omoOy6ui02o cs
60 /1v606i 6 poui 1891, /16BOB 1896; AOTIOBHEHHS A0 AiSTHL CMHOAY AMB, Jodamok 0o wurHocmen i
piueno Pyckozo Iposunuyisrvrozo Cobopa 6 Iaruuuri omoOysuiozo cs 60106061 6 p. 1891, AbBo 1897.

17 Cf. P. Galadza, The Theology and Liturgical Work of Andrei Sheptytsky..., p. 316—349.

18 TI. Aomumna, Tpebnurx Mumponoiuma Andpes Lllenmuiviozo (Av6is, 1925-1926): Cnpoda

Aimypeiiinoi 6idnosu, Pum 2001, p. 60.
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the so-called “Hybridisms,” that is, with the customs of the Roman Catholic
tradition, which formally or unofficially had entered the liturgical tradition
of the UGCC after the Union of Brest. Yet in their renewal proposals, one
can see a tangible desire for much broader changes. From the published
abstracts of these proposals, it can be concluded that the liturgical move-
ment of the Russian Orthodox Church, initiated by the investigations of
the professors of the Moscow Theological Academy, Alexander Gorsky
(1812-18y5) and Capiton Nevostruyev, were not unnoticed by the scholars
of the UGCC.»

3. Liturgical Issues in the Post-War Period

Although the destruction of the UGCC by the Soviet regime 1946 and
the years of the UGCC in the underground prevented further work in the
liturgical field in Ukraine, the systematic study and renewal of the liturgy
were continued by bishops of the Ukrainian diaspora, primarily in Western
Europe and North America. In the context of preparation for the Second
Vatican Council and participation in it, the bishops of the UGCC intensi-
vely discussed the issues of liturgical language, the adaptation of liturgical
services of the Byzantine tradition to the Gregorian calendar, the length
of worship, the practices of the past, as well as the return to the authentic
“old” traditions of the UGCC. As in the days of Metropolitan Sheptytskyy,
most of these issues, however, were debated in the area of purification of
worship from Latin influence.”” One of the greatest achievements of the
renewal of the liturgical piety of the UGCC at that time was the attempt
to translatie the liturgical books into Ukrainian. Due to the activity of the
liturgical commission established by Patriarch Josyf after his return from
exile, a number of liturgical texts, in particular the liturgical Gospel, the
Apostle, three liturgies, and a small trebnyk, were translated into Ukrainian.

19 . Bbaaxertocokmit, Pum i 00psdso-Aimypeiuii duckycii y nampiapuiiil Kuiscoiii 6ceAetcoKii
uepKei Mix dsoma ceimosumu eiinamu, /AbBis 2002, p. 192-198.

20 Cf. E. Kosu, Yomy naui 6i0 nac ymixatomv?, /1bBiB 1932.

21 More information on the subject: T. M. Németh, Eine Kirche nach der Wende. Die Ukraini-

sche Griechisch-Katholische Kirche im Spiegel ihrer synodalen Titigkeit, Freistadt 2005, p. 31-39.
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Simultaneously with the patriarchal commission, another translation gro-
up from the monks of the Order of St. Basil the Great completed the transla-
tion of a kind of anthologion —a collection for services of the daily hours. The
two groups were significantly different in their approach to translation. The
more conservative “patriarchal” translation that used many archaisms and
was more faithful to the Church Slavonic liturgical books, was in opposition
to the translation of the “Vasilianka” — an attempt to translate the text into
a more modern spoken language, with headings and texts which adapted
the format of the Byzantine offices to their equivalent in the Latin breviary.>

The main catalyst for the situation of liturgical theology came with the
foundation of the Ukrainian Catholic University of St. Clement in Rome
by Patriarch Joseph Slipyj after his return from the Soviet exile. It was
there that the modern liturgists, such as Glib Lonchyna,* Prof. Rafayil
Turkonyak,* Prof. Mykhayil Petrowycz,> Prof. Petro Galadza,* Prof. Mark
Morozovych,*” were encouraged to attend liturgical studies.

Among the works of alumni of this university should be distinguished
works on the liturgical sources done by prof. O. Horbach,® M. Marusyn®

22 See T. M. Németh, Eine Kirche nach der Wende, p. 49-51.

23 I. Aonununa, Tpeorux Mumponoruma Andpes Lenmuivicozo (Avsis, 1925-1926): Cnpoda
Aimypeiiinoi 6idHosu, AbBis 2014.

24 P. Typkownsx, dimypzis Ilepeduteocssuenux dapis ¢ Ykpaiticokiii Llepxei, AbBis 2002.

25 M. Petrowycz, Bringing Back the Saints: The Contribution of the Roman Edition of the Ru-
thenian Liturgical Books (Recensio Ruthena, 1940-1952) to the Commemoration of Slavic Saints in
the Ukrainian Catholic Church [A dissertation submitted to the Faculty of Theology, Saint Paul
University, in partial fulfillment of the requirements for the degree of Doctor of Philosophy
in Theology (and Doctor of Theology)], Ottawa 2014.

26 P.Galadza, The Theology and Liturgical Work of Andrei Sheptytsky...

27 M. Morozowich, Holy Thursday in the Jerusalem and Constantinopolitan Traditions. The
Liturgical Celebrations from the Fourth to the Fourteenth Centuries [PhD diss., Pontificio Istituto
Orientale (Rome), 2002].

28 O.Topbay, Tpu Llepxostocros arcoki dimypziuni pyxonucwi Texcmu Bamuxarcowoi bioai-
omexu. (Tres Textus Liturgici Linguae Ecclesiasticae (Paleo) — Slavieae in Manuscriptis Vaticanis),
Pum 1966.

29 M. Mapycun, Yunu Cesmumervcokux Cayx0 ¢ Kuiscoxomy Esxorozioni 3 nowamxy XVI

cm. (Ordinum Pontificalium in Euchologio Kioviensi saec. XVI expositio), Pum 1966.
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and others. In any case, the influence of this institution on the preserva-
tion and development of the liturgical science of the UGCC can not be
overestimated.

In parallel with the university, liturgical studies were also carried out at
the schools of Basilian fathers. From this environment, we must mention
the works of Bishops Meletius Soloviy** and Lawrence Hutsulyak,?* Fr.
Julian Katrij,>* et al.

If we look at the specifics of the liturgical studies mentioned above, we
will see that most of them follow the historical liturgy and liturgical sources,
which actually is quite understandable taking into consideration the state
of research of liturgical sources at that time.

4. The Issue of Liturgical Piety in the UGCC after Leaving the
Underground

The exit of the UGCC from the underground in 1990 also affected the
issues of liturgical piety. As Oleksandr Petrynko noted in his study: “de-
sire of the liturgical renewal is again and again evident, but in practice it
became an insoluble problem.”3 In the synodal decrees one can see, on one
hand, the sincere desire to follow the Byzantine tradition of “the churches
of Volodymyr’s baptism,” on the other hand, the emphasis on preserving
the “Latinisms” of the decrees of the synod in Zamost.>

One can consider in different ways what might seem at first glance
such inconsistency of views on the liturgical piety of the episcopate of the

30 M. Coaosiit, boxecmeerina Aimypzis: icmopis — po3eumox — nosicneris, Pum 1964.

31 A Tynyasx, Boxecmsenna Aimypeis Moana 3oaomoycmozo ¢ Kuiscoxiii Mumponoaii nicas
yHii' 3 Pumom (nepiod 1596—1839 pp.), /AbBiB 2004.

32 1O. Karpiit, [Tisnaii ceitt 00ps0, AbBiB 2004.

33 O. Petrynko, Aufdem Weg zu einer Liturgiereform in der Ukrainischen Griechisch-katholischen
Kirche, “Liturgisches Jahrbuch” 60 (2010) Heft 2, p. 103. Aus. Takox O. Petrynko, Die Li-
turgiekonstitution des zweiten Vaticanums und die aktuelle Gestalt der Gottlichen Liturgie in der
Ukrainischen Griechischfikatholischen Kirche (UGKK), “Ostkirchliche Studien” 60 (2011) Heft 1,
p- 141-143.

34 T.M. Németh, Eine Kirche nach der Wende, p. 214—216.
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UGCC. Yet, this situation, although it looks strange, is understandable in
the historical circumstances of the UGCC of those times. The confrontation
between the “Orientals” and “Latins,” which was not solved during the
liturgical activity of Metropolitan Andrey Sheptytsky, continued during
the underground because of the impossibility of scientific research that
could answer those disputed questions. The UGCC today is aware of this
problem as can be seen from the letter on liturgical issues from 2007:

The lack of awareness [of the historical development of the content and forms of our
rite — V. R.] is caused by the difficult historical circumstances in which our Church lived
for centuries. There was lack of a good number of true specialists of our own liturgical
tradition, and, therefore, authoritative books, liturgical catechisms and studies, from which
clergy, monasticism and lay people could receive reliable information about our church
rite. Therefore, the amateur initiatives of individual clerics or monastic communities
freely penetrated the sacrament. Without proper knowledge, supporters or opponents of
such a novelty relied on purely emotional arguments — “like or dislike,” and because of
the lack of a sense of ecclesiastical discipline, those newcomers gained the right to exist.
To give their own preferences a greater weight, such “reformers” speculatively dressed
them in denominational “garments” and then called their innovations “truly Catholic”

"o

or “true Orthodox,” “modernist” or “schismatic.”?

5. Lviv Theological Academy, Institute of Liturgical Sciences,
Department of Liturgical Sciences of UCU

It is clear that after more than 70 years of the Soviet period the renewal
of liturgical theology is not such an easy matter. Until 2006, Ukrainian edu-
cation did not regard theology as a scientific discipline at all, but in spite of
this, in 1994 the Lviv Theological Academy (in 2002 it was reorganized into
the Ukrainian Catholic University), renewed its existence. First attempts at
the restoration of the liturgical science were not supported by the state: the

35 Ilocaanns Cunoay €nmckomnis Kueso-I'aanipkoro BepxosHoro Apxumernmckorcrsa npo
airypririai nuranss // https://risu.org.ua/ua/index/resourses/church_doc/ugce_doc/33932/

(10.02.2018).
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LTA did not even dream of state recognition. The LTA simply lacked the
staff (faculty). On the other hand, the institution got new experience when
it welcomed such professors from abroad as Robert Taft, Peter Galadza,
Andrew Quinlan, Mykhaylo Petrovych and others. Although the students
did not always properly understand their English, professors brought the
latest methods of liturgical theology at that time and encouraged students
to study abroad at the leading centers of liturgical science, for example at
the Oriental Institute in Rome.

The LTA had the usual liturgical program, which consisted of five “clas-
sical” subjects. Also the Institute of Liturgical Sciences was created in the
LTA ¢ its first director was Prof. Petro Galadza and his deputy was Prof.
Yuriy Yasinovskyy. From its beginning the focus of this institution was on
studying the sources of church singing, and the main project — the creation
of a base of Ukrainian irmologions. The Institute succeeded in numerous
source and theoretical publications, as well as in conducting annual inter-
national scientific conferences that attracted church music scholars from
around the world. Since 2016 the Institute has been renamed as the Institute
of Liturgical Singing in accordance with the specifics of its main activities.

After the inauguration of the Ukrainian Catholic University and suc-
cess in recognizing theology by the educational community of Ukraine,
the issue of establishing a department of liturgical sciences became one of
the top priorities. The sufficient number of specialists who had completed
their doctoral studies at foreign universities allowed the creation in 2010
of the Department of Liturgical Sciences of UCU,%” led by Prof. Mykhailo
Petrovych. In the inaugural speech at the opening of the department, he
emphasized:

The rapid history of liturgical development and disputes about it in the last four centuries
showed how central the liturgical practice for the Church was, but unfortunately many
liturgical reforms and discussions were based on confessional and political preferences
or prejudices instead of genuine knowledge of their native Kyiv liturgical tradition and
its theological and spiritual content. Liturgical life is a mighty river fed by the spiritual

power of God’s people, but it happens that it can itself be the cause and object of disputes,

36 See webpage: http://icm.ucu.edu.ua/ (10.02.2018).

37 See webpage: http://theological.ucu.edu.ua/kafedry/kafedra-liturgiky/ (10.02.2018).
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appeals, distrust and hostility, when theological and spiritual priorities are inferior to other
priorities. [...] liturgical subjects should play a much more active role in the spiritual and
academic integration, harmonization of all the subjects of the theological program, and
also — and this is not the least — to help teachers and students of the FBF make maximum
use of the “ontological spiritual foundation of theology,” which is liturgical experience;
to help each one open for himself and generously share the source of theology, which is
the liturgical life of the Church. If for every theologian this is necessary, the more vital it
is for seminarians for whom liturgical life is the core of their pastoral ministry for their

communities.’®

Itis clear from this speech that the study of liturgy at the UGCC remains
faithful to tradition. Its main interest s, first of all, applied liturgy, that is, not
only the theoretical presentation of certain theological phenomena associa-
ted with the prayer of the church, but also a living connection with the prayer
tradition of a particular church, an attempt to comprehend it, point out the
sources and problems with the purpose of helping this particular church
to use its liturgical tradition in its life. The priorities of the department are
the establishment of a school of liturgical sciences through postgraduate and
doctoral programs, the creation of a global bibliographic base “Liturgy of
the Church of Kyiv,” and close cooperation with the Patriarchal Liturgical
Commission of the UGCC.

The creation of the department coincided with the founding of the an-
nual international symposia “ad fontes liturgicos,” the purpose of which is
to exchange experience and methodology for the study of liturgical sources?
in which the department from the beginning has actively participated. The
emphasis on the study of the sources of liturgical piety in turn encouraged
the creation of a series of publications Liturgical Sources at the Department
of Liturgical Sciences.*

38 M. Ilerposuy, Inaszypauiiitie cA060 3 HAz00u cmeopents Kadedpu AimypittHux Hayk,
https://ucu.edu.ua/news/m-petrovych-inavhuratsijne-slovo-z-nahody-stvorennya-kafedry-
-liturhijnyh-nauk/ (14.02.2018).

39 See the webpage: https://adfontesliturgicos.blogspot.com/ (14.02.2018).

40 Recent publications: B. Pyaerixo, Yacocao6 3a karonom Aaspu cesimozo omus Hauiozo Casu:
Bnposadxerns. Ilepexaad. Komenmapi, AbBis 2016; B. Pyaeiixo, Yacocros dsadusmu womupoox

uacis: Bnposadkents. Ilepexaad, /AbBis 2017.
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6. The Activities of the Synod of Bishops of the UGCC
as a Catalyst for Liturgical Science

Problems of the revival of liturgical piety can not be solved only by insti-
tutionalized instruction, therefore the involvement of a wider audience of
specialists in this matter is absolutely crucial for successful liturgical rene-
wal. Already at the synod of 2005 the patriarchal liturgical commission was
instructed to organize a scientific and practical conference for “discussing
current issues and suggestions on possible areas of activity of the Patriarchal
and diocesan liturgical commissions according to real church needs,”+ in
which liturgists-scientists should take part. This indicates the openness of the
Church’s leadership of the UGCC to scientific research in the area of liturgical
piety and the use of these studies for liturgical renewal, as is clearly stated in
the above-mentioned message of the Synod of Bishops on Liturgical Issues:

The liturgical rite, in the broadest sense of the concept, is not something unchangeable.
From the history of the Church it is known that church rites are developing. For this
process, within the Church, a certain slowness, conservatism is inherent, but it cannot
be interpreted as sacred unchangeability [...]. There is a special science — liturgy, which
studies the historical development of the rite and allows us to distinguish between what
is true, organic development, and what is only a dead imitation of reasons not related
to the very ceremony. In the new circumstances of the freedom of our Church, experts in
liturgical science grow up. We have great hope that due to their laborious work we will
be able to better understand our special rite and many controversial liturgical problems

in our nation will lose their severity.+

In the pastoral letter of the head of the UGCC, the His Holiness Svyato-
slav (Shevchuk), entitled The Living Parish —a Place of Meeting with the Living
Christ of December 2, 2011, which became the main document for UGCC
development in the near future, attention is focused on the issue of liturgical

41 ITocmanosu Curody €nuckonis Yipaircokoi I'pexo-Kamoauuvkoi Llepxeu, uio 6100yecs y M.
véosi (bproxosuui) 25-31 cepns 2005 poxy boxozo, http://ugcc.ua/official/official-documents/
(10.02.2018).

42 Ilocaarnns Curiody Enuckonie Kueso-I'aauivkozo Bepxostozo Apxuenucioncmea npo Aimypziii-

ni numanis, https://risu.org.ua/ua/index/resourses/church_doc/ugcc_doc/33932/ (11.10.2012).
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piety. Liturgical prayer should not be considered mainly through the prism
of church law; it must become “the acceptance of a gift from our Lord, who
seeks to meet us to fill us with His grace and love.”# A living parish is a place
where all its actions proceed from the liturgical prayer, are nourished by it,
draw from it its strength and inspiration.

Particular attention should also be paid to the vision for the renewal of
liturgical piety of the current head of the Patriarchal Liturgical Commission —
Bishop Venedykt (Aleksiychuk) which is set out in his report at the Synod
of the Bishops of the UGCC in 2012. Among the main factors on which
the success of the liturgical renewal of the parish life depends, according
to Bishop Venedykt, is the role of the bishop as a guarantor of true liturgical
piety. “The ministry of the bishop is expression of faith and of Christ, and
therefore the bishop should first of all be the one who keeps the rubrics
everywhere.”# The success of liturgical renewal also depends on the proper
liturgical education of the priests and the liturgical catechesis.*> One of the
global problems is the complexity of the liturgical rites, which are described
as “a complex combination of monastic and parish traditions of the Jeru-
salem and Constantinople Cathedrals, as well as the liturgical statutes of
the monasteries of the Studite and Savva.”+ Considering the prayer life of
the priests and the faithful in the parishes, the Bishop, quoting one of the
promoters of the liturgical renewal - Fr. Juan Mateos, appeals to distinguish
between parish and monastic traditions.*” According to this the liturgist
is given the task to “Instruct the Patriarchal Liturgical Commission [...]
to work out the project of a cathedral typicon of the UGCC”# in one of the
resolutions of the Synod of Bishops of the UGCC in 2017.

43 Tacmupcoxuii Aucm baaxenniuozo Cesmocaasa 00 0yxXo6eHcmea, MOHAULECMEa i YCIx 6ipHUX
Yxpairncoroi I'pexo-Kamoruvvxoi Lepkeu «Kusa napapis — micye sycmpiui 3 xkusum Xpucmom»,
http://www.ugcc.org.ua/2089.0.html (11.10.2012).

44 Tlpeocs. Beneauxr (Aaexciitayk), dimypeiiire xumms na napoxii, “KsapTaapHuii 001KHMK
rarpiapmioi AiTyprirtHoi komicii” 2012, Gepe3eHb-TpaBeHb, p. 14.

45 See Beneaukr (Azexciitayk), dimypeiiitie xumms na napoxii, p. 15—17.

46 Beneaukr (Aaexciituyk), Jdimypeitine xumms Ha napoxii, p. 17.

47 Beneaukr (Aaexciituyk), dimypeiiine xumms na napoxii, p. 18.

48 [Ilocmanosu Curody Enuckonis Yxpaiticoroi I'pero-Kamoauvioi Liepisu (Avsis-bproxosui,

03—12 6epectisl 2017 poxy boxozo), http://ugcc.ua/official/official-documents/ (10.02.2018).
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Streszczenie

Odnowa studiow liturgicznych w Ukrainskim Kosciele Greckokato-

lickim

Artykut dotyczy wspotczesnych prob przywrdcenia teologii liturgicznej na Ukra-
inskim Katolickim Uniwersytecie. Autor dokonuje krétkiego przegladu dziejow
nauk teologicznych w réznych okresach historycznych, a szczegdlnie zatrzymuje
si¢ na okresie po II wojnie $wiatowej i na okresie postsowieckim. W szczegoélnosci
zwraca uwage na trzy takie proby, za jakie mozna uznac:

- liturgiczna dziatalno$¢ metropolity Andrieja Szeptyckiego;

- dzialalno$¢ Katolickiego Uniwersytetu $w. Klemensa w Rzymie;

- odnowe nauk liturgicznych na Ukrainskim Katolickim Uniwersytecie.



