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‘“TO AVERT POSSIBLE ABUSES”’:
UKRAINIAN GREEK-CATHOLIC CHURCH?’S
TEACHING ON GOVERNMENT ELECTIONS

Volodymyr Moroz

Free elections in a democracy are a key moment for the determination and
implementation of “government of the people.” There are more than 50 Christian
denominations in Ukraine, but at the same time, an abstract church in general as
a social institution in Ukraine has enjoyed the highestlevel of social confidence for
a long time. Results of sociological investigations confirmed that fact. Therefore,
the church has an observable potential to influence social processes.

PREFACE

In accordance polling by the fund “Democratic initiatives” of September 2001,
73% of Ukrainians committed to the church altogether or partially. Simultaneously,
36% of respondents committed to the patliament and 44% to the president’. In
December 2007, analogical polling fixed 73.1% level confidence to the church in
general, 28.8% to the patliament and 36.4% to the president®. Especially audibly
church’s authority excelled during political crisis and decline of confidence to
political institutions of the last years. As polling by ““TNS-Ukraine” in September
2010 ascertained, 68.3% of Ukrainians committed to the church while 21.4%
committed to the parliament and 41.4% to the President’. After results of the

1 «Kpyramit cria ‘T'pomasceka Aymxa B YVkpaiai — Bepecens 2001 poky’.», Official
website, ord «Aemorpamuuni iniyiamusu», 01, October 2001, hetp://2008.dif.org.ua/
ua/poll.

2 «‘T'pomascpka aymka HaceaeHHs Ykpainu — rpyactb 2007 poky”», Official website,
Dord «Aemorpamuuni intyianusu», 24, December 2007, http:/ /2008.dif.org.ua/ua/poll.

3 «Vkpainmi 1 Hapaal Ha#iOiAbIIe AOBIpsTOTH Llepksiv, Informational website, Peszzidrno
Ingpopmayiiina Cayncoa Yipainu, 29, September 2010, http://tisu.orgua/ua/index/
all_news/community/social_questioning/38116/. At the same time, Liudmyla Fyly-
povych from the Department of Religious studies of National Academy of Sciences

15



Pantheon ro¢. 12, ¢&is. 1 / Vol. 12, No. 1

sociological investigation by the “Laboratory of legislative initiatives” and the
TNS-Ukraine in February 2011, yet 67.1% of respondents committed to the
church in general, 18.7% to the parliament and 30.8% to the president.* It is
indicative that issues of polling less one year before the Euromaidan in Ukraine
(another name “Revolution of Dignity” 2013-2014) fixed exiguous abasement
of confidence to the church and essential growth of confidence to state power
institutions. After a polling by the “Razumkov Center”, which were disclosed
in February 2013, 66.5% of Ukrainians committed to the church but 41.9%
committed to the parliament and 48% to the president’. Nevertheless, lowermost
level of confidence to the abstract church during 2010-2016 sociologists traced
in July 2015, to wit after the Euromaidan. Then 62% of Ukrainians trusted to
the church, 15.5% to the parliament and 29.5% to the president. The church first
time admitted the leader’s position to another institution, that time to volunteers,
who received 66.6% of social confidence®. Still, already at the beginning of 2016,
the church revived the position with 58.8% of confidence at the time when
volunteers acquired 57.6%.

Along these lines, the exploration and explication positions of different
denominations in Ukraine concerning elections and citizens’ control over the state
power are timely and important. In this text, we aspire to analyze the Ukrainian
Greek-Catholic Church (forth UGCC) teaching about government elections and
the role of democratic elections in social change. The UGCC is the largest Eastern
Catholic Church with 5.3-5.5 million members. It is one of the heirs of Kyiv®

of Ukraine admitted even 72.5% of Ukrainians committed to Church in 2010. See
Aroamuna Puanniosud, Kyemypa peaieiiiriozo seummsa. Budpani npayi (Kuis: VipaiHcpka
acoranis peairiesHasmis, BiaalaeHHA peairiesnascrBa lHCTHTYTY dhirocodil im.
I'puropis CxoBopoan Harionaasnof akasemii Hayk Ykpainm, 2016), 383.

4 «Vxpainmi aosipsarots Llepksi Oiabire, Hixk BAaAly, Informational website, Peaieziirno
Ingpopmayiiina Coyocoa Y ipainu, 10, March 2011, http://tisu.otgua/ua/index/all_news/
community/religion_and_society/41175/.

5  «VYxpainmni naiibiabrte AoBipsrots Llepksi», Informational website, Peszezio Ingoprayiira
Cuyoncoa Ykpairu, 12, February 2013, http:/ /tisu.otgua/ua/index/all_news/community/
social_questioning/51275/.

6 «Komy GiabIrre AOBIPSFOTH YKpaiHIL: BAaAL rpoMascerocti, SMI?.», Official website,
Dord Aemoxpamuurni iniyiamusu, 2015, http:/ /www.dif.org.ua/ua/publications/ press-
relizy/komu-bilshe-dovitjayut-ukrainci--vladi_-gromadskosti_-zmi___.htm.

7 «YkpalHIl HAFOIABIIIE AOBIPAFOTB IIEPKBI Ta BOAOHTEPAM — AOCAIAKEHHS, Informational
and analytical website, Yipaincsxa npasoa. 2Kummsz, 15, January 2016, http://life.pravda.
com.ua/society/2016/01/15/206550/.

8 The form “Kyiv” used in this paper instead of Russian form “Kiev” because it is the
original Ukrainian name of the Ukrainian capital. Ukrainian state returned to using
form “Kyiv” like the Chech Republic had returned the form “Katlovy Vary” instead
of “Katlsbad” or the Slovak Republic had returned form “Bratislava” instead of
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Ecclesiastical province of Kyivan Rus’ (Kievan Rus’ is Russian variant). Accounting
the UGCC history is very important for understanding its present position and
its relations with other churches and the state as well. In 1596, Metropolitan of
Kyiv with five bishops entered/renewed communion with the Pope of Rome by
the act of Union of Brest. On the other hand, two bishops from the territory
of modern Ukraine and many laypersons disagreed with that act. Consequently,
a break in the Church arose. After the Moscow Patriarchate under the guidance
of the Tsardom’s of Muscovy state power (it became the Russian empire since
1721) had annexed the Orthodox part of the Kyiv Ecclesiastical province in 1680,
that state started to destroy the Catholic part. There were actions of “re-union”
of Eastern Catholics — namely “uniates” — to Russian Orthodox Church in 1839,
1875, 1946 and 1949.° In the Soviet Union, Greek-Catholics were under criminal
oppression. The Soviet state did not recognize their existence and pursued any
expressions of their Catholic identity. Soviets arrested dozens of thousands of
believers and hundreds of priests including the head of the Church Josyf Slipyj
and all the bishops. Much of them were murdered, but the Church survived in
catacombs and diaspora. In the Homeland, it earned legalization only in 1989."
Creation of the independent Ukrainian state became a chance to free development
to the UGCC. Henceforth, the Ukrainian Greek-Catholics actively involved in
public life. After the Soviet Union collapsed the Ukrainian Exarchate of the
Russian Orthodox Church was transformed into the Ukrainian Orthodox Church
(in unity with the Moscow Patriarchate) or the UOC (MP), but many clergy and
believers separated from it and formed the Ukrainian Orthodox Church of Kyiv
Patriarchate or UOC KP and the Ukrainian Autocephalous Orthodox Church.
Each of them is pretending to be an assignee of Ukrainians’ religious and socio-
cultural identity.

The UGCC position on politics in independent Ukraine, and likewise its teaching
on elections, has attracted the conscientious attention of Ukrainian scholars,

form “Pressburg”. The form “Kyiv” is also accepted in a diplomatic practice. For
example, the Counsil of Geographic Names of the USA officially accepted form
“Kyiv” in 2006. See GPO Style Manual: An Official Guide to the Form and Style of Federal
Government publishing (Washington DC: U. S. Government Publishing Office, 2016), 336.

9 Kamoauyusm | Iemopia pesicii 6 Ypaini: y 10—mu m., vol 4 (Kuis: Csir 3nans, 2001),
189-450.

10 Kamoauyusm, 451-510; Boroanmup [lamenko, I pexo-xamoauxu 6 Yrpaini. Bio 40—x
poxis XX comonimma 0o nauux onie (Iloarasa: ACMI, 2002).
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especially Liudmyla Fylypovych', Olha Nedavnya'?, Volodymyr Pashchenko®,
Victor Yelensky', and Andriy Yurash®.

CHURCH’S APPRECIATION THE VOTING

The UGCC declared it appreciates democracy as a system of government that
provides an opportunity to practice and proclaim Christian values. The Church
has emphasized citizens’ participation in social and political life. In honor of
considering the cyclical character of political activity, the Greek-Catholic bishops
concentrate their efforts on election periods when the social constraint is reaching
its peak.'® Nevertheless, already in early 1990s they realized the church is not “a
compendium of Ukrainian community” and “the church’s life is not identic to
the life of the nation”."” According to the UGCC teaching, voting in elections is
a person’s right and a «gift of God»; though, part of humanity around the Earth
still cannot attain it. Concurrently, the Church explains voting as a duty «that the

CyCmiAbCTBOMY, Pesicis ma coyiym, no 1 (2008): 65—70; Ouanmiosurd, Kysnzypa peieitirozo
HCUTIIA.

12 Oabra Heaasns, «lcroprasi Llepksu Vkpaitu 1 HartioHAABHI BUKAHKI TAODAAISAIIFHOL
eroxw, B Pesiein i nayia 6 cycninvromy scummi Y kpairu i csimy (Kuis: Haykosa aymka, 20006),
219-242; Oapra Hepasns, «Cran cygacHOTO yKpaiHCBKOTO IPEKO-KATOAUITH3MY»,
Yrpaircore penizicsnascmso, no 46 (2008): 259-81.

13 Ilamenxo, I pexo-kamonuxu 6 Yipaiti.

14 Bikrop bonaapenxo and Bixrop €aencoxuii, «CriaciHHA AyII — HAWBUIIUI 3aKOH.
Peairtitai oprauizarii Vxpainam: orasa moaii 1994 poxy», Awduna i csim, no 1-2 (1995):
2-8; Bixrop €aenceruit, Besuxe noseprena: pesizisy eaobanviiil nosinmuyi ma MikcHapooHux
sionocurax: kirnys XX — nowany XXI cnonimmea (\bBiB: BUA-BO VKpalHCHKOIO KATOAHIIBKOIO
yuisepcurery, 2013); Bikrop €aencokuil, Pesizia nican xomynismy. Peaizitino-coyiarvii
Mt 6 npoyect mpancopmayitl yenmpansio- i Xi0H0CEPONEHCLKUX CYeNiAbemE: POKYe Ha
Vipaini (Kuis: KuiBcpkuii reaaroriaauii yaisepcnrer imeni Muxatina AparomaHosa,
2002); Bixrop €aencpkuii, «[ IpaBocaaBHi i KATOAHKH B IOCTKOMYHICTHYIHY AOOY»,
Awduna i ceinr, no 3 (1996): 10—14; Bixrop €aencokuit, «CuauBae CroAiTTo. . .», 10duna
Zcsimy,no 1 (1999): 2—15; Bikrop €aencekuii, «Restitutio in integrumy», Amwdura i céim,
no 7 (1999): 30-36.

15 Amapist FOpamr, «llepkBa 1 CyCIIABCTBO: PyX OAHIEIO TpackTopicton, B CoyiatsHo
sopictmosani dokymenmu Ykpaircokoi pexo-kamoauyskoi yepreu (1989—2008), Amepena
XPHCTUAHCBKOIO CYCIIABHOIO BueHHA Ta CAY:KiHHA 1 (AbBiB: Bua-Bo VkpaiHncproro
KaToAUIbKOro yHiBepcurery, 2008), 625-35.

16 Iamenxo, I pexo-xamonuxu 6 Ypaini, 535, 549, 550, 560.

17 €aencexuii, Besuxe noseprerina, 445—40.
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Fourth Commandment obligates us to fulfills. Hence, the UGCC has amplified
the Commandment to honor one’s parents in the direction of appreciating the
Motherland."®

The UGCC has reminded Ukrainians about their duty to take part in voting in
each election because they are responsible for own community. In 1994 the leaders
of the Church explained that citizens could distinctly show their identity by their
balloting. The bishops interpreted elections as a trial for revealing social identity".
An explanation that citizens declare their opinion about the optative course of
state development by their votes was enunciated in the bishops’ address before
the elections to the Ukrainian parliament (the Verkhovna Rada) on 19 March
1998.% In official documents of 24 June 2004 and 10 March 20006, religious leaders
characterized elections as a clue moment when citizens realize their right to choose
political leaders, make own arrangements for the future, and accentuate their
dignity and freedom. The same thought was expressed in an address of the All-
Ukrainian Council of Churches and Religious Organizations (further AUCCRO)
of 30 September 2009.*

As Olha Nedavnya has stated, the UGCC acted in advance of the presidential
elections in 2004, and its claims had a significant influence on society. At the least,
precautions from the Church deepened the adoption of democratic values by
Ukrainians.” We see the same line in the Ukrainian Catholic University address
of 24 February 2014* and in the Synod of UGCC bishops’ message of 6 May
2014.** The AUCCRO message of 15 May 2014 accentuated that amenable
participation in voting is an act of state defense.” According to Victor Yelensky,
during the presidential elections in 2004:

18 Coyianvto sopicrmosari doxymernu Y xpaitcokoi spexo-xamonuysioi yepreu (1989—2008),
AskepeAa XPUCTHAHCHKOIO CYCIIABHOIO BUEHHS Ta CAyKiHHA (ABBiB: Bra-Bo Vkpa-
fHCBKOTO KaToAnIbKoro yHiBepcurety, 2008), 236, 604.

19 Ibid., 91.

20 Ibid., 138.

21 1Ibid,, 315, 374.

22 Hepasus, «CraH cy9acHOIO YKPaiHCBKOIO IPEKO-KATOAUIIN3MY», 276, 277.

23 «3Bepuennsa Ykpaiucekoro Katoamrpkoro Vuisepcurery», 24, February 2014,
http://news.ugcc.ua/documents/zvernennya_ukrainskogo_katolitskogo_un%D1%
96versitetu_69380.html.

24 «Tocaamma CunoAy ermckoriB Kuepo-l'aaurpkoro Bepxosroro apxmernmckorcraa
VI'KLIL A0 BipHEX Ta BCIX TPOMAAfH YKpPalHH 3 HATOAU IIPE3HACHTCHKUX BUOOPIBY,
Official website, 06, May 2014, http:/ /news.ugcc.ua/documents/poslannya_sinodu_
yepiskop%ID1%96v_kiievogalitskogo_verhovnogo_arhiiepiskopstva_ukrainskoi_
grekokatolitskoi_tserkvi_do_v%D1%96rnih_ta_vs%D1%96h_gromadyan_ukraini_
z_nagodi_prezidentskih_vibor%D1%96v_70346.html.

25 «3epHenHs Beeykpaincprol Paan mepkoB A0 HapoAy YkpaiHu IoAo BuOOpIB
[pesuaenra Yipaiam», 15, May 2014, http://bitly/1tqxpA9.
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The team of the “state power sole candidate” [i. e. Victor Yanukovych]| apprecia-
ted religion is just a politic resource and device for propaganda and mobilization.
However, during the days of the Maidan, this conception had collided not with
a commonplace resistance of the churches, but with symbolic religious sphere
where an exodus out of commonness and searching for higher justice are evident.*

An emphasis on the correlation between the degree of voters’ consciousness and
the actions of elected authorities is the basis of the UGCC’s approach to elections.
Before the presidential elections of 2004, the UGCC bishops had declared that
Ukrainians would choose a President as if they were him?®’. For example, people
will vote for a candidate who is fighting against corruption only when they want
to defeat corruption. Ultimately, the bishops summarized, Ukrainians did not
change their lives because they did not want to change themselves®.

CRITERIA FOR CHOOSING LEADERS

After own declarations, the Church forbids agitation by the clergy” because citizens
must decide independently to whom they will take their votes. The UGCC
teaches that any nation is worthy of statehood when it ceases to be a plaything
for politicians when it acknowledges its interests and attends to the realization
of those.” All these recommendations penetrate the normative system of the
Church’s social teaching, Theological appreciation of social reality is a basis of
that system.

First, the UGCC admonishes citizens to choose candidates and political parties
without emotion but on analysis of their programs and foregoing activity.”
Researchers highly appraised that trend.” The Church proposes to determine
whether the program of any party or candidate considers the common good
of society or is addressed to satisfy the needs of some separate group. Each
constituent, as the Church requires, should ascertain whether a program avoids

26 €aeucokuii, Beauxe noseprerna, 459.
27 Coyiansro sopicrmosarni doxymenmu Y xpairncoroi spexo-xamonuyvroi yeprsu, 305.
28 1Ibid., 316-17.

29 Boaoammup Mopos, «VI'KLL mpo ITpocBITHHUIIEKY POAB AYXIBHHIITBA: CYCIIABHO-
moAlTraHuH acex, Mandpiseys, no 1 (2014): 67-70.

30 Coyiansro sopiermosarni doxymennu Y xpaircoroi spexo-xamonuyvioi yeprsu, 136, 171, 322,
374, 603.

31 Ibid., 387.
32 Thid., 91,98, 132, 234, 236, 316-17.

33 Caencpkuii, «Peairid, mepksa 1 cycriabctBo B Ykpainiy: 35-306; Ilarmenxo, I pexo-
Kamoauxu 6 Yipaini, 580.
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populism and is directed to the strengthening and prosperity of the state. The
UGCC advises voters to back those politicians who respect human dignity and
work toward an agreement in society. The Church admonishes them about the
universal value of the traditional family, morality, and tolerance.” The UGCC
submits that politicians must concentrate their efforts not only on strategies but
also on care about the welfare of individual humans.*

The Church suggests only those politicians and political parties deserve to
lead Ukrainians who defend the state independence of Ukraine.”® Of coutse,
the UGCC aspired that independent Ukraine would rehabilitate the Church
after decades of totalitarian persecutions. On the other hand, that factor never
dominated in its policy.”” The Church managed own activity for avoidance
manipulations by politicians,” although at the local level were fixed some accidents
when municipalities and politicians tried to favor its interests inordinately.”” The
UGCC warns that concentration on economic problems only is not the way to
decide social issues because “those directors who lack morality could not lead
the people to spititual rebirth”.*’ The Church holds that Christians may not vote

34 «Tocaamnaa Curoay enmckornis Kuepo-I'aaurpkoro BepxosHoro apxuernmckorncrpa
VI'KLy; Coyianstio sopicrmosarni doxymernnu Ykpaircokor epexo-amonuysroi yeprsu, 132—33,
135, 139, 235, 374-75.

35 Coyiansro sopicumosant doxymenmu Y xpaiicskoi spexo-Kamoauyskoi yepxsi, 380.
36 1Ibid., 139, 171.

37 Ilamenxko, I pexo-xamonuxu 6 Yipaini, 525, 533, 542, 554.

38 €acucokuin, Besuxe noseprerns, 456—57.

39 Since 1990s, the Russian Orthodox Church and the UOC (MP) frequently repeated
accusations that local governments in Western Ukraine endorsed the UGCC. Not-
withstanding, especially during the Revolution 2013-2014 and after the beginning
Russian aggression against Ukraine became clear that the ROC and the UOC (MP)
just wanted to save ideas of the “Russian world” and Russian control on minds in
Ukraine. Russian Patriarch Kirill even tried to comment conflict in the East of Ukraine
as sacral because “the ‘uniats’ and ‘raskolniks’ who had allied to them, are trying to
win canonic Orthodoxy...”. See: Anapeit Meaprukos and Amatoamit X AHMBHBIH,
«YHIATH M IPUMKHYBIIIHCE K HIM PACKOABHUKH. ..», Informational website, Peszzia 6
Vipaini, 19, September 2014, https:/ /www.religion.in.ua/zmi/foreign_zmi/26911—
uniaty-i-primknuvshie-k-nim-raskolniki.html. Many of the UOC (MP) priests sup-
ported pro-Russian terrorists. It is evident in this situation that Ukrainian government
fills suspicion to this clergy and wants to avoid potential dangers for the national
security. There is no account for such suspicions in the cases of the UGCC, the
UOC KP or Ukrainian Pentecostals, for example. On this see, for example, Mazdar
i Llepwsa. Xponixa noditi ma excnepmma oyinka (Kuis: Cammit-kunra, 2014), 64-065, 96,
153.; @uanniosuy, Kysmypa peaieitirozo scumma, 421-22.

40 Coyianvro sopictmosani doxymennmu Y xpairncoroi epexo-kamouysxoi yeprsiu, 133, 139; «I1o-
caanaa CuHoAy enmckoris Kneso-l'aanmproro Bepxosrnoro apxuernckoricrsa

VI'KLy.
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for those who deny the rights, which every human being has from the moment
of conception.* Finally, the UGCC does not accept the vatious declarations of
candidates about their religiosity as a universal argument to support them.*

While appealing to voters to support the state, the UGCC explains that citizens’
irresponsible ignorance about voting breaks the Fourth Commandment. For the
Church, that is an incomprehensible and unjustified sin, since “careless neglect
of citizens’ rights also affronts God which arouses condemnation...”.*

The Head of the UGCC Major Archbishop Lubomyr Husar condemned
the phenomenon of corruption in 2007. He did it jointly with the heads of the
UOC KP, the Roman Catholic Church in Ukraine, the All-Ukrainian Union of
Evangelical Christians-Pentecostals, the Ukrainian Diocese of the Armenian
Apostolic Church, the Ukrainian Christian Evangelical Church, the Ukrainian
Lutheran Church, and the German Evangelical-Lutheran Church of Ukraine.
They warned that citizens who sold their votes acceded to becoming objects of
manipulation and can blame only themselves.* At the time of Victor Yanukovych
(2010-2014) was president and democratic rights in Ukraine was under the
pressure of state officials, significant probation also expected the Church. The
UGCC received new head in that period, in 2011. This head is Major Archbishop
Sviatoslav Shevchuk, who continued and amplified the line of Lubomyr Husar.
For example, the Greek-Catholic bishops included the caution about corruption
to address before the extraordinary elections of the president in 2014.%

The UGCC'’s social teaching is accepting citizen’s participation in voting as
human beings’ realization of the right to choose own future. When a candidate
who corresponds to the indicated norms is absent, the Church recommends
voting for those who most approximate them.* Notwithstanding, the Church’s
way to claim such recommendations was gradual. Thus, in 2002, the Synod of
Bishops of the Kyiv-Halych Metropolitanate of the UGCC indicated that citizens’
distrustin a fair count of the votes was due to the absence a tradition of statehood

41 Coyiansro sopicrmosari doxymenmu Y Kpaincool epexo-kamonuysiol yepeu, 135, 374-75.
42 1bid., 242, 375.

43 «Cunopassre nocaanud A0 Bipaux YI'KLI ta Bcix Aroaeit AOOPOI BOAI IIPO CYCIIABHO-
IIOAITHYHY cHTyaniro B YKpaiui namepeAoAHI BuOOPiB A0 Bepxosnoi Paam,
Informational and analytical website, Pesieitino Ingpopmayiina Caymcba Yrpainu, 16, Sep-
tember 2014, http://tisu.org.ua/ua/index/resourses/church_doc/ugec_doc/57669/;
Coyianvtio s0picrmosani dokymenmu Yxpaircokoi epexo-kamonuywkoi yepsu (1989—-2008),
132,138, 170, 236, 375, 517.

44 Coyianvro sopicnnmosari dokyMennu Yrkpaircorol shexo-xamonuyvioi yeprsu, 468.

45 «llocaannsa Crunoay enwmckorris Kuepo-I'aanrpkoro Bepxornoro apxuerrckoricrsa
VI'KLy.
46 «Tocaamnus Cumnoay ermckornis Kueo-I'aaniproro Bepxosroro apxuermckoricrsa

VI'KLy; Coyiansro sopicrmosari doxymermu Yxpaitcoxoi spexo-xamonuyskoi yepxsu, 92,
132, 2306, 315, 375.
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and autonomy. The Head of the UGCC with the Synod of Bishops appealed to
Ukrainians before the parliamentary elections in 2006 and after the voting, saying
that they must use their opportunities to decide their future. In return, the bishops
analyzed the responsibility of politicians and their keeping of their promises.*’

The UGCC tries to mobilize society by appealing to citizens’ responsibility.
Meanwhile, the bishops indicated it is not the task of the Church to propose
candidates, but to pray and to assist in the creation of social conditions for
clean and calm elections.” While the UGCC’s social teaching appeals to citizens
to preserve a clear conscience and to work for the common good, the Greek-
Catholic hierarchy warned of dangers during the elections. These were unilateral
information, the use of “administrative resources,” the purchase of votes, and
the falsification of the results.”” The bishops stated that avoidance of violations
is the citizen’s duty:

“Each member of our Church who takes part in the process of gathering and
calculation of votes for elective offices or in other elective commissions must be
well prepared for this responsible social function. He/she has to do well to avert
possible abuses.”

Thereby, the Church’s condemnation of voter’s ignorance of elections can be
explained by the fact of its affirmation human beings have a mission to create
own future with accountability for the needs of others and the whole nation.
The Church not only warns that dishonest people can use the ballots of those
who abstained from the elections for falsification.” This moment of the UGCC
social teaching remains especially little investigated and needs a detailed regard.

47 Coyianvro sopicrmosani doxymenmu Y Kpaicooi spexo-kamonuysroi yepsu, 351, 383.

48 «lacTpykmia mpo moeainky cpsmennocAyxuteAis YKL mia gac moalrmaamx
Bubopunx xammaniiiy (Cunoa enuckonis Kueso-I'aanimpkoro Bepxosroro
Apxuenuckoncrsa YI'KLI, 04, April 2014), http://risu.org.ua/ua/index/resourses/
church_doc/ugec_doc/56012/; «Tocranosu Ilicraecar Tpersol cecii Cuno-
Ay enuckonis Kuebo-lI'aannpkoro Bepxosnoro Apxuenuckoncrsa YI'KLy (Cu-
HoA enuckonis Kueso-I'aaumproro Bepxosuoro Apxuenunckoncrsa YI'KLI, 4,
April 2014), http://news.ugcc.ua/documents/postanovi_sh%D1%96stdesyat_
tretoi_ses%ID1%9061_sinodu_yepiskop%D1%96v_kiievogalitskogo_verhovnogo_
arhiiepiskopstva_ugkts_70036.html; Coyiarsio sopicumosarni doxymenmu Yrpaincoxor
epexo-Kamonuysioi yeprsu, 233, 236, 242, 243, 318, 472.

49 Coyianvro sopicnmosari dokymennmu Yxpaincool epexo-xamonuyskoi yepesu, 316, 477.
50 Ibid., 322.
51 Ibid., 92, 131-32, 138, 170.
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THE GREEK-CATHOLIC CHURCH AND POLITICAL MANIPULATIONS
IN UKRAINE

The Ukrainian Greek-Catholic bishops have explained many times that various
manipulations during election periods were aimed at unsophisticated citizens.
The hierarchy also condemned bluff and bribery as methods of working with
voters.”” Archbishop Lubomyt Husat, on behalf of Synod of Bishops, explained
that the disposal of citizens’ votes is an amoral way to power. Such actions are
“proof that a candidate, party or electoral alliance has not duly cultivated well-grounded and
tested arguments for the voter’s judgment’ > The bishops declared that people sell their
votes when they do not understand the democracy, citizen’s responsibility and
lack a moral background.’* Finally, in 2014 the bishops led by Major Archbishop
Sviatoslav Shevchuk stressed that nobody could change society without a struggle
against corruption.”

While building its teaching on the role of elections, the UGCC had to avoid
also a danger of corrupting the church in general by post-soviet elites.” Political
efforts to exploit the church for agitation were also condemned in documents of
the UGCC and addresses created with other Churches. The bishops spoke about
attempts to gain the public support of the clergy before the voting. In fact, some
priests agitated before the presidential elections, for example, in 1994 they endorsed
Leonid Kravchuk as “more right-winged” and “more Ukrainian” candidate than
Leonid Kuchma.”” During elections to patliament and local councils in 2002, some
representatives of the Church endorsed right-wing political forces.” The Church
condemned such acts of the clergy and politicians. It repeated the same public
claims before the presidential elections of 2004 and last presidential elections in

2014.”° The realistic position of laypersons toward the clergy is evident in this
light.”

52 Tbid., 135, 170, 234.
53 Ibid., 324.
54 Tbid.

55 «locaannsa Crunoay enmckomnis Krepo-I'aanmpkoro Bepxosroro apxumenmckorcrsa

VI'KLy.
56 €naencekuit, Beauxe noseprenria, 456-57.

57 bonnapenko and €aencpruii, «CriaciHusA AyIT — HAMBHITIHE 3aK0H», 4; [ larmenko, I pexo-
Kamoauxu 6 Yxpaini, 535.

58 €acuceknii, «CanBae croaitt...», 10; [ammenko, I pexo-xamonuxu 6 Yrpainz, 549.

59 €aenceknii, «CriauBae cTOAITT. .. », 8; Coyiavio sopicnnosari doxymermu Yrpaincoor
epexo-kamoauyskoi yepxsu, 97, 171, 234, 244, 318, 468; «lHCTPyKIIiA PO ITOBEAIHKY
ceareHHOCAYRUTeAIB YI'KLI I1iA 9ac moAiTHIHIX BHOOPUMX KaMITAHIID.

60 Quavrniosuy, Kysemypa peniciirozo scummsa, 384.
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An analysis of the UGCC’s documents permits to state that its teaching
evolves simultaneously with changes in social reality. For instance, while in the
official address before the presidential elections in 1999, the bishops assumed
that the absence of strict political positions in the candidates’ programs was
possibly a better solution for society in a transitional period. Still, before the
parliamentary elections of 2002, the Synod of Bishops explained, “The absence
of constitutive differences among candidates’ programs seems to attest to a lack of a deep
political culture. Thus, a suspicion arises that the electoral fervor represents a «struggle for
power itselfy and not for ministering to the common good” ' The Greek-Catholic bishops
returned to this specific question before the patliamentary elections of 2006. They
specified different programs did not represent politicians’ genuine intentions but
were directed toward being more magnetic to voters. Consequently, the bishops
summarized that political culture, with care for the common good of the nation,
is not advanced in Ukraine. The bishops appealed to prospective candidates for
the presidency to avoid abortive and deceitful slogans but present programs for
concrete reforms.”

The UGCC attempted to ensure the implementation of moral criteria in the
political reality of Ukraine at the transition from the 1990s to the 2000s. The
head of the Church, Myroslav Ivan Lubachivsky, retired, and Lubomyr Husar
took over the leadership of the community since 1996. Before that interval, the
UGCC had accepted the somewhat romanticized perception of political processes
in Ukraine that allegedly, nearly all changes were progressive and led to freedom
and democracy. However, the Church adjusted its social teaching about the
political responsibility of citizens during the following years. There was symbolic
growth in social tension in Ukraine at the divide between the 1990s and the
2000s, especially during electoral campaigns. The UGCC routinely commented on
all these processes. For example, Lubomyr Husar stated in 2002 that “the results
of this year’s voting are a new starting point.” The head of the Church meant that
the principle of justice had not been broken during the patliamentary elections
of 2002.% The Synod of Bishops also stressed the importance of maintaining
social justice before the presidential elections of 2004. The bishops pointed out
that citizens were attaining democracy and that voters were learning how to avoid
manipulations.** Accordingly, if in the early 1990s the UGCC had filled rejection
of state authorities because of their belonging to (post)soviet system,” up to
2000s, it faced with rejection in honor of its demand to implement moral norms
into the social practice.

61 Coyiansro sopicnmosani doxymenmu Ykpaircskoi epexo-kamoanyskoi yepreu, 171, 234.

62 Ibid., 380; «ITocaanua Cunoay ernckonis Kueso-I'aauiproro Bepxosroro apxu-
cnuckorictBa YI'KLy.

63 €acucokuit, Beauxe noseprernna, 243.
64 Coyiansro sopiermosani doxymenmu Y xpaincoroi spexo-xamonuyvroi yeprsu, 304.

65 Ilamenko, I pexo-xamonuxu 6 Yrpaini, 525.
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PASSING THROUGH TWO REVOLUTIONS: TO SUPPORT PRINCIPLES, NOT
PERSONS OR PARTIES

The “Orange revolution” 2004—2005 in Ukraine became an exam for the efficiency
and potency of the Church’s social teaching. On 11 November 2004, at the
beginning of that revolution, the leaders of six Ukrainian Churches stated that
Ukrainians were protesting violations in the second round of the presidential
elections. The patriarch of the UOC KP Filaret, Major Archbishop of the UGCC
Lubomyr Husar, Vice-chairman of the Conference of Roman Catholic Bishops
of Ukraine Markijan Trofymiak, Bishop of the Ukrainian Evangelical Church
Michael Panochko and the Head of the Council of Bishops of the Ukrainian
Christian Evangelical Church Leonid Padun signed that address. A new document
on the same subject was published on 17 November 2004. The bishop of the
Ukrainian Lutheran Church Vyacheslav Horpynchuk joined the above-mentioned
religious leaders. The authors of that appeal repeated the same declaration of
disapproval of the falsifications and noted that the Church could not condone
falsehood. The religious leaders appealed to Ukrainians to defend truth, peace,
and unity by upholding the Constitution. This document also reminded about
the responsibility of state power.”” As Michael Bourdeaux noted, such solidarity
amonyg different denominations in Ukraine was an unprecedented ecumenical act.”®

The UGCC’s “Justice and Peace” commission reacted to the electoral
falsifications and social protests on 22 November 2004. It declared that it “cannot
maintain silence in a situation of violence and insults to the image and likeness of God when
human beings are deprived of their chief right — the right of free choice”. In such a way, the
Commission condemned “actions of state anthorities who work against their peaple’ . On
23 November 2004, the Synod of Bishops of the Kyiv-Halych Metropolitanate
stated that the nation had become a witness to democratic principles; however,
President Leonid Kuchma promised to organize clean elections. The bishops
asserted that people who came into the streets to defend their constitutional rights
were not a mob. Religious leaders also recommended that the state authorities
correct the situation and heed the voices of protest.”

The Synod’s address was a clear example of the fact that the UGCC does not
explain democracy as simply voting, but proposes to society the teaching about
the responsibility of the state authorities. The Church teaches politicians and state
officials must serve society, not to dominate it. The Church similarly proclaims the

66 Coyiansro sopicnmosani dokymenmu Y xpaircskoi epexo-kamoauyskoi yepre, 470-71.
67 1Ibid., 473.

68 Bourdeaux, Michael, «The Christian Voice in Ukrainian Elections», Religion in Eastern
Eurgpe 25, no 1 (2004): 1-7.

69 Coyiansro sopiermosani doxymermu Y xpaincoroi epexo-xamonuysioi yeprsu, 324, 325.
70 1Ibid., 326.
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principle of equal rights for all citizens. Major Archbishop Lubomyr Husar stated
on 26 November 2006 that state structures are accountable for their violations,
and must provide their citizens with the conditions for free expression.”

The bishops of the UGCC interpreted peaceful opposition to totalitarianism
during the “Orange revolution” not in terms of conflict, but as proof that citizens
acknowledged their dignity and consolidated the nation on that basis.”” After
Ukrainians had elected the new president Victor Yushchenko, the same religious
leaders warned about the rise of social disappointment as Ukrainians waited for
officials to make the necessary changes in the country. The bishops appealed
to citizens to change society only by their righteous lives and by reverence for
the principle of solidarity.” The UGCC teaches voters must observe politicians’
actions, to help them by advice, and to compare previous arguments for supporting
those politicians with their current activities. The bishops pointed out that if one
adhered to these rules, he/she could gain experience for the next elections.” This
accent on the duty of public control upon politics is another little investigated
moment in the UGCC’s social teaching.

The religious leaders of Ukraine advised politicians, too, on how to avoid the
situation of 2004. They reminded about social responsibility because there is no
goal of lying, contempt for dignity, or violating the rights of adversaries. Despite
this, in early April 2007, the AUCCRO stated that several politicians had forgotten
their promises after the elections, and were acting as if they, and not the nation,
had deputized them. For that reason, the Churches appealed to all citizens once
again.” These politicians who had neglected own promises to voters complained
about the UGCC position to the Pope and accused the Church supports “some
politicians”.”® Authors of this document kept silence the UGCC maintained they
when they had been demanded to put justice in politics but condemned their
breaking this opinion.” It was clear that the Church supported principles, not
the persons or political parties.

During the Euromaidan 2013-2014, the Greek-Catholic bishops, led by Major
Archbishop Sviatoslav Shevchuk, concentrated citizens’ attention anew on the
problem of politicians’ ignorance of social interests:

71 Ibid., 327, 328, 470-71.
72 Thid., 328, 331, 335.
73 Ibid., 332, 344, 348.
74 Tbid., 386.

75 Tbid., 477-78, 513, 514.

76 3peprenns Bepxosmoi Paan Vipairm Ao Moro cearocti marm Pamvcskoro Berearkra
XV, I'oaoc Ypainu, 11, Ksirers 2007. Coyiansro sopicrmosani doxymerniu Yrpaitcoroi
epexo-kamonuyskoi yeprsu, 513—14.

77 Kanmos, Baaepiit, Ceo60da cosicini, yeprsa, peieititicns 6 YKpaincoKoMmy cYeniabome nepiody
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im. I'puropis Crosopoan HAH Vkpaiun, 2009), 23, 24-25.
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“State authorities who allegedly do not hear the cries of their people and try to mute
their voices on human rights by police batons and gunshots are on a dangerous
path of terror and dictatorship. Such actions contradict the authorities’ mission
to safeguard national unity, to maintain state sovereignty and to work for the
common good.””

Indeed, the protests in Ukraine started in 2013-2014 because of the authorities’
disinclination to consider citizens’ interests. Greek-Catholic priests, like the clergy
of other denominations, stood together with the Ukrainians on the Maidan. The
Greek-Catholic bishops again appealed for a restitution of the legitimacy of the
state authorities through elections.” This renewal began with the extraordinary
presidential elections in May 2014 and parliamentary elections in October
2014. Ukrainian society entered a new political cycle. Next elections in Ukraine
will start in 2019. It is due then the Church will react to sociopolitical reality
because of experience 2014-2019.

Therefore, our analysis of the UGCCs attitude to elections in Ukraine permits
us to make the following conclusions: the UGCC’s social teaching explains elections
as a method to improve state order. Understanding the correlation between the
degree of citizens’ consciousness and governmental actions is fundamental to the
elaboration of the Church’s conception of the electoral process. This connection
is based on the affirmation that people vote for candidates with the same values
they abide. The UGCC recommendations for electoral periods constitute an
integral system for the formation of responsible civic positions. The Church
orients its believers to analyze the political programs of candidates and parties.
The bishops admonish them to vote for those who are working for the common
good of all society, not only for personal or sectional interests. It is stressed that
politicians must honor the dignity and health of each human and care about social
development. The Church’s stewardship extends, for example, to the institution
of the traditional family, morality, and tolerance.

The UGCC understands citizen’s ignorance (without reasons) about voting
as the sin of breaking the Fourth Commandment. The bishops’ appeal opposes
discouragement and demands responsibility from elected officials. It is evident
that the UGCC condemns electoral manipulations and any attempts to falsify
the results of a voting. The bishops especially convict efforts to use the Church
for political agitation.

During the first twenty-five years of Ukrainian Independence, UGCC’s
teaching on elections has partially evolved. Generally, at the turn of the XXth and
XXIst centuries, the Church changed some of its romanticized judgments about

78 «3BepHEHHA IPEKO-KATOAHIIBKOIO E€IINCKOIIATY YKpalHU 3 IPHBOAY CYCIIABHO-
noAitrnaHOI cutyanii B Aeprkasi», 31, January 2014, http://risu.org.ua/ua/index/
resourses/church_doc/ugec_doc/55174/.
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state-building in Ukraine to a position that was more critical. The structuring of
the Church’s requirements of citizens and politicians became defining features
in that period.

The escalated political tension in the 2000s was a trial for the Church. The
UGCC answered the challenge and did not side with either of the opposing
political camps. Peaceful opposition to totalitarian tendencies during 2004—
2005 and 2013-2014, as leaders of the Church explained, attested to the fact
that citizens recognized their dignity and united to defend it. For now, the Church
reminded voters about their duty to work for the common good and to monitor
officials after their election.

ABSTRACT

This article analyses changes in the teaching and attitudes of the Ukrainian Greek-
Catholic Church towards elections and their political manipulation in the coun-
try. Its main focus is on the Church’s efforts to ensure informed participation of
the citizens in elections, considering especially the goals of respective political
programs and their impact. Even during the escalated political conflicts of the
last fifteen years, the Church kept policy of non-indulgance with a particular side
involved in the conflicts.
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